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Yehudah Gellman's new book offers a new theory of Jewish choseness made palatable for modern committed Jews.  One might say that he pours out the supremacist bathwater while sparing the particularist baby.  Since I have registered my appreciation for the book elsewhere, here it will suffice to point out three directions for further inquiry needed to help flesh-out Gellman's project:

1) Gellman pushes the envelope of intellectual honesty in Orthodox Jewish thought; he does this by explicitly breaking the tradition of never admitting that you are breaking with tradition.  Thus, he writes of his own theory that "this is not [emphasis in original] the way Jewish choseness has been interpreted historically" (pg. 73).  Gellman has very interesting things to say in chapter one about his relationship with tradition, and he cautiously suggests that his ideas on choseness may eventually find their place in the historical process of "progressive revelation."  However, I think it would be fair to say that during the last millennium – especially given the rise of Kabbalah - supremacist elements have only strengthened within Judaism. Is there a plausible story to be told explaining how Gellman's ideas are in accord with some underlying principle guiding the "progressive revelation" of Jewish doctrine?  Otherwise, this would seem, at best, to be a case of Judaism playing "catch up" with the progress achieved by Western morality, or worse, Judaism simply adapting to current intellectual fashions
2) Gellman does claim Judaism to be doctrinally superior to other religions (albeit in a very gentle fashion – see pages 31-), but I would like to hear more about the role of Jewish practice in his theory. He seems to grant gentiles the new spiritual advantage of loving God in "freedom and joy"; one might say that gadol she'eino metzuveh ve'oseh misheh metzuveh ve'oseh.  However, it is commonly held by Jews that the Torah offers the most efficacious path to spiritual development.  Jews are not superior to gentiles by nature, but can Gellman explain why practicing Jews are not spiritually superior to gentiles thanks to Torah-nurture? 

3) What exactly is the role of the Jewish example for gentiles?  Does God's relationship with Israel simply reflect the sheer intensity of His love for humanity, or is the coercive evidence of God's love for Israel meant to help gentiles recognize the non-coercive evidence of God's presence and love in their own lives?  At the risk of being accused of dragging out the old God/dog conundrum, consider these two pictures:
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Image A does not "coerce" us to interpret it in some particular way, while Image B is unmistakably a picture of a Dalmatian.  Seeing the "coercive" image B "primes" us to discover the hidden dog of image A.  Can acquaintance with God's coercive presence in Judaism help gentiles discover His non-coercive presence in their own lives?  This would seem to require the discovery of relevant structural similarities between the coercive and non-coercive cases, the search for such similarities constitutes yet another line of theological discussion suggested by Gellman's book.  Allow me to suggest a biblical precedent: The miraculous stories of the barren matriarchs giving birth primes us to see God's hidden hand behind the action in the Book of Ruth, where human kindness grants Naomi a "son" in her old age. (See: http://www.jpost.com/LandedPages/PrintArticle.aspx?id=23358 )
